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are now rendering and refuse also water or food at their hands.
I should deplore the day that such retaliation comes. But, in
this age of freedom and also licence, it need cause no surprise if
what is now an object of mere talk is translated into action and
retaliation descends upon the devoted heads of the so-called higher
classes. Nature gives us ninety nine chances of reform and, if
we do not take advantage of any of them, the hundredth time she
compels obedience and accompanies it with a punishment which
at least makes us feel uneasy.

A CORRESPONDENT'S DILEMMA

Thus writes a correspondent.1 I am not aware of having
"placed before man the ideal of a sanyasin5'. On the contrary, I have
constantly kept before India the ideal of swaraj. In doing so, I
have preached simplicity no doubt. I have also preached godliness.
But godliness, simplicity and kindred qualities are not the exclusive
property of privilege or sanyasin. Moreover, I do not for one moment
grant that a sanyasin need be a recluse caring not for the world.
A sanyasin is one who cares not for himself but cares all his time
for others. He has renounced all selfishness. But he is full of
selfless activity, even as God is full of sleepless and selfless activity.
A sanyasin, therefore, to be true to his creed of renunciation,
must care for swaraj, not for his own sake (he has it), but for the
sake of others. He has no worldly ambition for himself. That
does not mean that he may not help others to understand their
place in the world, If the sanyasins of the old did not seem to
bother their heads about the political life of society, it was be-
cause society was differently constructed. But politics properly
so-called rule every detail of our lives today. We come in touch,
that is to say, with the State on hundreds of occasions whether
we will or no. The State affects our moral being. A sanyasin,
therefore, being well-wisher and servant par excellence of society,
must concern himself with the relations of the people with the
State, that is to say, he must show the way to the people to attain
swaraj. Thus conceived, swaraj is not a false goal for anyone.
The Lokamanya2 never gave the country a greater truth than when

1 Not reproduced here. The correspondent, claiming to be a student of
Gandhiji's writings and speeches, noticed incosistency between Gandhiji's
^idealization" of sannyasa and his struggle for swaraj, and asked Gandhiji how
he reconciled the one with the other.

*Bal Gangadhar Tilak (1856-1920); Indian political leader, scholar and
writer, popularly known as "Lokamanya"; one of the founders of Deccan Edu-
cation Society, Poona and the newspapers, the Kesari and The Mahratta